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CONSTRUCTIVE STUDIES IN THE LIFE OF CHRIST 



By Ernest D. Burton and Shailer Mathews, 
The University of Chicago. 



PART VITI— {continued). 

THE PASSION WEEK. 

FROM THE FINAL ARRIVAL IN JERUSALEM UNTIL THE RESURRECTION. 



CHAPTER XXX. 
CONFLICT WITH THE JEWISH RULERS, FORESHADOWING THE END. 

§ 123. Christ's authority challenged. 

Matt. 21 : 23-27. Mark 11 : 27-33. Luke 20 : 1-8. 

§ 124. Three parables of warning. 

Matt. 21 : 28—22 : 14. Mark 12 : 1-12. Luke 20 : 9-19. 

§125. Three questions by the Jewish rulers. 

Matt. 22 : 15-40. Mark 12 : 13-34. Luke 20 : 20-40. 

§ 126. Christ's unanswerable question. 

Matt. 22 : 41-46. Mark 12 : 35-37. Luke 20 : 41-44. 

§ 127. The discourse against the scribes and Pharisees. 

Matt, chap. 23. Mark 12 : 38-40. Luke 20 .45-47. 

^[ 282. Notes on §123, Mark 11 : 27-33. — Vs. 27, " the chief priests," 
etc.: the three classes here named constituted the Sanhedrin, which 
thus officially took up the attack on Jesus. Vs. 28, "these things" : 
the reference is doubtless especially to the cleansing of the temple. 
Vs. 29, "I will ask of you one question": Had their question not 
been insincere, as their answer to his shows it was, Jesus would doubt- 
less have answered them very differently. The answer he gave silenced 
them and left him with the prestige of victory. Yet it contained also 
a real reply to their question. John had neither the authorization of 
other rabbis or the Sanhedrin, nor the authentication of signs from 
heaven. The character of his message was the evidence of his mission, 
and the people generally recognized him as a prophet (vs. 32). Had 
the leaders of the people been willing to accept such evidence as this, 
they would have recognized both the prophetic authority of John and 
the messianic authority of Jesus. It was their blindness to evidence 
of this kind that prevented their believing John and accepting Jesus. 
If they had believed John, they must also have accepted Jesus, because 
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the mission of both was attested by the same kind of moral evidence, 
as well as because John testified to Jesus. Notice, in passing, the hold 
John still had upon the people (vs. 32). It continued for years. See 
Acts 19 : 1-7. 

^f 283. Notes on § 124, Mark 12 : 1-12. — The parable here given has 
to do, not with a simple truth or duty, but with the kingdom of God 
as such. Its details are therefore of significance. The vineyard is the 
kingdom of God ; its owner is God ; the servants are the prophets ; the 
son is Jesus ; the wicked husbandmen are the Jews. The chief teach- 
ing is plain and is stated in vss. 9, 10 : the Jews in refusing to listen to 
the prophets and Jesus had brought upon themselves divine punishment, 
and, as is distinctly stated in Matthew's account (21 : 43), the kingdom 
of God was to be taken from them and given to the gentiles (vs. 10). 
The scriptural quotation enforces this lesson of the parable. (Matt. 
21 : 44 was probably added by some copyist from Luke 20 : 18, where 
Luke has characteristically added it as his own comment upon the 
quotation of Jesus.) The displacement of the Jews by the gentiles 
was a divine act. That the announcement of it by Jesus should rouse 
the hostility of the leaders of the Jews (vs. 12) is easy to understand. 
They saw that he was attacking their faithlessness to their divinely 
appointed duty, just as before he had rebuked their profanation of the 
temple. Again their only reply was to plot violence. 

^284. Notes on §124, Matt. 21 : 28 — 22 : 14. — Matthew has here 
grouped three parables of warning addressed by Jesus to the religious 
leaders of his people. The second, that of the unfaithful keepers of 
the vineyard, is that of Mark 12:1-12; the first is peculiar to 
Matthew; and the third is, in part, parallel with that of Luke 14 : 15- 
24. All three are concerned with the relations of different classes of 
people to the kingdom of God. 

The lesson of the parable of the Two Brothers (vss. 28-32) is 
explicitly stated by Jesus in vss. 31, 32 : the religious leaders, because 
of their refusal to accept the Baptist's call to repentance, were showing 
themselves less ready to receive the kingdom of God than members of 
the most abandoned classes who had obeyed his call {cf. Luke 7 : 29, 
30). Promises are less true indications of character than actions. 
Notice again the high estimate Jesus puts upon John the Baptist. 

On the parable of the Vineyard see % 283. 

The parable of the Marriage Feast. Vs. 3, " to call them that were 
bidden" : It is customary among the Arabs to send out two invita- 
tions. For those who have accepted the first to decline the second is 
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tantamount to a declaration of war or blood-feud. This custom is 
very ancient and explains the anger of the king (vs. 7). The declina- 
tion of his second invitation was evidence of treason. Through vs. 
10 the parable has the same teaching as that of Luke 14: 15-24 (see 
Tf 236). It is not clear whether or not the addition in vss. 11-14 is a 
separate parable. If, as some say, it was customary for rich men to 
keep special garments to be worn at their feasts, not to take the gar- 
ment offered would be to insult the host. But such a supposition is, 
after all, not necessary for the teaching of the parable. In any case, 
a man who makes no preparation for a formal dinner must hold its 
giver cheap. The application is, therefore, plain : the generosity of 
God cannot, with safety, be treated contemptuously. Though men 
are to enter the kingdom from the least likely classes, it itself is not 
to lose anything of the honor due it. A man cannot sin because 
grace abounds. Vs. 13 has no reference to hell, but to the crowd of 
persons who had been refused access to the lighted banquet hall, and 
who stood about in disappointment and rage. By analogy, however, -it 
suggests the loss and miserable disappointment of those who are not 
members of the kingdom of God, and therefore cannot share in its 
blessings. 

^285. Notes on §125, Mark 12:13-34. — Vs. 13, " Kenyans" : 
those who favored the rule of the Herodian family. Under ordinary 
circumstances they were cordially hated by the Pharisees. The union 
of the two groups in opposition to Jesus shows how dangerous his influ- 
ence was judged by them to be. " To catch him in talk ": /. e., to force 
from him some treasonable, blasphemous, or foolish answer, which 
would give them an excuse for arresting him. Luke 20 : 20 enlarges 
upon the method of their procedure. Vs. 14. These words, though 
probably insincere, were none the less a good characterization of Jesus 
as a teacher. A less balanced person than he would have been flattered 
by them into giving the direct answer the questioners wanted. Vs. 15. 
To appreciate the full force of this question as to the tribute it is neces- 
sary to remember that Jesus was now in Judea, which, unlike Galilee, 
was subject and paid taxes directly to Rome. " Penny ": a denarius. 
Many have been preserved. ' They have the head and name of the 
emperor stamped upon them. Vs. 17. The use of Roman money by 
the Jews reflected the fact that they were actually under Roman rule 
and protection, and committed them to an admission of Roman sover- 
eignty. They, therefore, owed their recognized governors taxes. 
That the use of the Roman coins did carry with it such an admission 
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is to be seen in the fact that in their revolt the Jews stamped out the 
face and name of Caesar. To make of this saying a summary of the 
relations of church and state is to find in it something remote from 
Jesus' purpose. That in giving an answer of which his enemies could 
not lay hold to his injury he should have reminded them of their 
obligation to the government to which they were in fact subject (thus 
implying that the true kingdom of God was not national), and should 
also have recalled them to their forgotten duties to God, is wholly in 
accordance with his character as a moral and religious teacher. That 
he should have recognized the legitimacy of government was in accord 
with his entire spirit. Jesus was as far as possible from being a gentle 
anarchist. (See Mathews, Social Teaching of Jesus, chap. 5.) It is 
not always or often necessary for the members of the kingdom of God 
to turn revolutionists. The watchword of the Christian is not " My 
rights," but " My duties." 

Vs. 18 introduces a question that has proved puzzling to others 
than the Jews. The Sadducees believed in no resurrection, and their 
question was intended to show the absurdity of such a belief. On 
their assumption that the resurrection consisted in a reestablishment 
of the present physical life — a belief that is not even yet quite out- 
grown — it was unanswerable. Jesus attacks, not the question, but the 
assumption. Vs. 19, "Moses wrote," etc. : Deut. 25:5,6; cf. Gen. 
38 : 8. This brother-in-law (Levirate) marriage was common among 
the Semitic peoples. Vs. 24. The two sources of the Sadducees' error 
are still the sources of false teachings. Vs. 25, "are as angels ": do 
not live an earthly, bodily life. This is the only distinct teaching 
of Jesus as regards the form of the risen dead. It is entirely in accord 
with that of Paul in 1 Cor., chap. 15. Luke (20:34-36) elaborates 
the thought. Resurrection is not mere reanimation of dead bodies. 
Vs. 26. Not content with this express teaching as to resurrection, 
Jesus goes on to show that immortality (which was what the Sadducees 
really denied and because of this denied the resurrection) was involved 
in the Old Testament. " The book of Moses " : /. e., the Pentateuch ; 
Jesus was using the current title and was not thinking of questions of 
authorship. "The bush": i. e., the section of the Pentateuch con- 
taining the story of the burning bush, Exod., chap. 3. Vss. 26, 27. The 
argument is either (1) purely formal (turning on the implied tense of 
an unexpressed verb, and valid only as addressed to men accustomed 
themselves to argue after this fashion); God says, "I am the God " of 
those long since dead ; but " God is the God of the living ; " therefore 
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the patriarchs were still alive, possessed of immortality ; or (2) rests 
on the attitude of God to men implied in the words, " I am the God," 
etc. : the eternal God, in his love for the patriarchs (and for all good 
men), could not have allowed them to perish utterly. The eternity 
of a loving Father thus implies the immortality of loving children. 

Vss. 28-34 are less controversial than their parallel in Matthew 
(22 : 34-40). The question of the scribe (vs. 28) was one frequently 
asked. In vss. 29-31 Jesus gives the customary answer of the rabbis. 
It cannot be improved as a summary of human duties. It was 
nothing new, for it was quoted from Deut. 6 : 5 and Lev. 19:18. In 
Matt. 22 140 Jesus adds the teaching that in such " love " is summed 
up the law and the prophets. It was his " new commandment" (John 
J 3 : 34 * J 5 : II_I 7)- ^ ss - 3 2 > 33 show the honesty of the scribe, and 
his perception of the relative value in religion of inward character and 
outward ceremonial. It was this that led to the remark of Jesus, vs. 
34. A man who could make such distinctions had grasped one of the 
greatest elements of the teaching of Jesus. "And no man after that 
durst ask him any question " : The plan of the Sanhedrin had failed. 
Jesus thereupon assumed the offensive. 

T| 286. Notes on §126, Mark 12:35-37. — In these verses Jesus 
attacks the current belief that the Christ was to be the "son of David," 
in the commonly accepted sense, i. c, a political ruler. His argument 
is ad hominem against the scribes. The purpose of the question is both 
to break the prestige of the scribes as religious teachers, and to develop 
by contrast Jesus' own conception of messiahship as something unpoliti- 
cal. Vs. 36. The quotation is from Ps. no, which all Jews believed to 
be written by David. The point of the argument is clear : David's 
words would make the Messiah greater than his son. Any teaching 
as to the Messiah, therefore, should make him something more than 
a Jewish king. Thus again Jesus makes a Jewish hope universal by 
removing its purely Jewish element. Messianism remained, but not 
that of the rabbis, centering about national deliverance and glory, but 
that of Jesus, looking toward divine deliverance from sin and the 
establishment of a regenerate humanity in which men should be 
brothers because they were sons of God. No wonder the common 
people heard such an enemy of religious monopoly gladly. 

^[287. Notes on §127, Matt., chap. 23. — In place of the very brief 
warning against the scribes, which Mark and Luke report at this point, 
Matthew has an extended discourse largely addressed directly to the 
Pharisees. Portions of this discourse (see, e.g., vss. 4, 6, 13, 23-25, 29, 
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34-36) are found also in Luke, especially in his chap. 1 1 (with vss. 
37-39 cf. also Luke 13:34, 35), but much of it is given by Matthew 
only (vss. 2, 3, 8-12, 15-22, 27, 28). 

Vs. 2, " the scribes and the Pharisees sit in Moses' seat " : they 
are the teachers and leaders of the people ; however faulty their con- 
duct, on them rests the responsibility of guiding this generation. Vs. 
3, " all things," etc.: the emphasis, of course, is on not doing after their 
works. Yet it remains that Jesus does enjoin the following of their 
teaching. And this can only mean that he did not desire to bring 
about an abrupt break with the past, but, recognizing that the majority 
of the people must always follow the leaders of thought, desired not 
that men should suddenly break away from the teachings of the 
scribes, but should follow them till, under the influence of his own 
teaching and of providential circumstances, better leaders should arise. 
Vs. 4, " they bind heavy burdens," etc. : burdensome duties which 
the scribes endeavored to impose upon men, such as punctilious 
tithing, discrimination of clean and unclean foods, minute sabbath 
regulations (cf. Acts 15 : 10). " Will not move them": not, will not 
themselves keep these regulations, but give no help to others whose 
circumstances may make the keeping of them far more difficult. Vs. 
5 ; cf. Matt. 6: 1-18. Vss. 8-12 inculcate the spirit of humility and 
mutual service as against that of selfish pride and ambition (cf Mark 
10:42-45). The injunctions of vss. 8-10 must be interpreted in the 
light of this fact. 

The words of vss. 13-36 addressed to the Pharisees do not neces- 
sarily imply that they were present on this occasion ; the words may 
rather be intended to be taken as rhetorical apostrophe. Many of 
these sayings are reported byLuke (chap. 1 1) as spoken at a Pharisee's 
table. Vs. 13, " neither suffer ye them that are entering " : by throw- 
ing their influence as religious teachers against Jesus, they dissuaded 
men from accepting the truth. Vs. 15, "twofold more a son of hell 
than yourselves " : the Pharisees, having no clear conception of the 
spirituality of religion, made converts to Judaism who came without 
any spiritual change, and from various unworthy motives ; and such a 
man was not only no better for having changed his religion, he was 
worse, and often worse than the men who converted him. Of course 
not all proselytes were of this character. Many were drawn by a true 
apprehension of the truth of Judaism. Cf. here Mark 12 : 40 (= vs. 14 
of Matthew in the common version), and notice how severely in this 
verse and vss. 13, 15 Jesus denounces those who, setting themselves 
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up as the especial representatives of religion, were in reality wicked 
men. Cf. Malachi's denunciation of " worship and wickedness " (Mai., 
chaps, i, 2). 

Vss. 16-22 refer to the casuistry of the scribes by which, under 
guise of making fine moral distinctions, they converted the law against 
breaking oaths (Lev. 19 : 12 ; Numb. 30 : 2) into a device for justifying 
themselves in the breaking of promises. See the slightly different but 
essentially similar instances referred to in Matt. 5 : 33-37. Both here 
and there Jesus insists that all such evasions are mischievous and vain, 
since any oath is really an oath by Jehovah, i. e., involves an appeal to 
him, since all is his (vs. 21). In Matt. 5 133-37 he bids men swear 
not at all, but speak the truth and faithfully keep what is said. On 
vss. 23-36 see ^[ 227, and on vss. 37-39 see ^[232. It is impossible 
to say with certainty when and where this sad lament over Jerusa- 
lem was uttered, but inasmuch as this chapter (Matt. 23) is apparently 
made up of sayings of Jesus which he uttered at different times, and 
which the evangelist gathered together in one place in order to show 
Jesus' stern attitude toward the hypocrisy of the scribes, the position 
of Luke seems to be preferable. Time and place are in any case of 
little importance compared with the significance of the utterance itself. 



^[288. Questions and Suggestions for Study. — (1)* How 
did Jesus meet the question of the Sanhedrin as to his authority? 
(2) Would he have answered honest inquirers in the same way? 
(3)* How did his question convey an answer to theirs ? What is 
the basis of the authority of Jesus ? 

(4)* What three parables of warning does Matthew record 
as addressed by Jesus to the Jews? (5) State the substance 
and meaning of each as it applied to the Jews then. (6) Put 
the teaching of each in general terms applicable to all times, 
and suggest applications to our own day. (7) What feeling 
and purpose did these parables rouse in the Jews ? 

(8)* What were the three questions by which his enemies 
hoped to embarrass Jesus ? (9)* In answering them, what does 
Jesus teach as to politics ? (10)* What as to the resurrection? 
(11)* What as to the chief duties of men ? 

(12)* What question did Jesus ask the scribes? (13) What 
was the point of his argument? (14) In his use of the Old 
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Testament, does Jesus attempt to give definite teaching as to the 
authorship of its various books? (15) Should we have to 
change our interpretation of Jesus* teaching as to the character 
of the Messiah or our estimate of the effectiveness of his argu- 
ment for the scribes to whom he spoke, if we should discover 
that Ps. no was not written by David ? 

(16)* Name some of the vices for which Jesus denounced 
the Pharisees. (17) Do such vices exist today ? In what form 
do we need to be on our guard against them ? (18) What is the 
remedy for Phariseeism ? (19) Why did Jesus bid men follow 
the teachings of the scribes? (20) Was Jesus a revolutionist or 
an iconoclast in religion ? in morals ? in politics ? 

^[289. Constructive Work. — Write chap, xxx of your "Life of 
Christ," bringing out as clearly as possible the real causes of differ- 
ence and point at issue between Jesus and the Jewish rulers, discrimi- 
nating as far as may be the different elements which now united in 
opposing him. Make it clear what Jesus' attitude to the nation was. 

If 290. Supplementary Topics for Study. 

1. The basis of Jesus' authority to cleanse the temple. 

2. Jesus' attitude toward the temple and its services. 

3. The relation of the Jewish state to Rome, as the background of 
the question about tribute. 

4. Different ideas among the Jews concerning life after death. 

S almond, Christian Doctrine of Immortality ; Charles, Critical History of the 
Doctrine of a Future Life. 

5. The teaching of Jesus concerning immortality and resurrection. 



CHAPTER XXXI. 
JESUS' LAST WORDS IN THE TEMPLE. 

§ 128. The widow's two mites. 

Mark 12 : 41-44. Luke 21 : 1-4. 

§ 129. Gentiles seeking Jesus. John 12 : 20-36. 

§ 130. The Jews' rejection of Christ. John 12 137-50. 

H291. Notes on §128, Mark 12:41-44. — Vs. 41, "over against 

the treasury": in the so-called court of the women, along the side 

of which were the trumpet-shaped vessels to receive the gifts of 

the people. " Cast money into the treasury " : free-will offerings 

for the temple, apparently. Vs. 42, "two mites": about equal to 
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two-fifths of a cent, or about one-fortieth of a laborer's day's wages. 
Vs. 43, "cast in more than they all" : as always, Jesus' estimate of 
men and their actions is based on the state of heart which these 
actions reflect. The widow's gift, for the reason given in vs. 44, rep- 
resented more devotion of heart to the interests of religion than that 
of any of the rich that gave much. 

^[292. Notes on §129, John 12:20-36. — Vs. 20, "Greeks" : gen- 
tiles, yet, as appears from the words " among those that went up to 
worship at the feast," gentiles who had become worshipers of Jehovah, 
but probably not circumcised proselytes. Cf. the case of Cornelius, 
Acts 10:1, 2. Vs. 21, "to Philip": why to him we cannot tell. 
Philip and Andrew are among the disciples of whom this gospel 
speaks more than once ; perhaps they were associated with John in 
later years. Vs. 22, "they tell Jesus": Whether Jesus actually saw 
the Greeks is left unsaid, the writer's interest being in the words 
of Jesus occasioned by this request. But we cannot doubt that he 
granted the request. Vs. 23, "the hour is come that the Son of man 
should be glorified " : viz., by being accepted by men, as the com- 
ing of these Greeks suggested that he would be. Vs. 24, "except a 
grain of wheat fall into the ground and die, it abideth alone" : this is 
the other side of the truth which at once presents itself to Jesus' mind. 
He is to be glorified, but only through dying. The path to the suc- 
cess of his mission is the path of self-devotion, which is for him the 
path of death. Vs. 25, "he that loveth his life loseth it ": cf. Mark 8 : 34, 
35, and notice how there and here Jesus passes from the necessity of 
his own death to the general principle that applies to all. " Hateth 
his life in this world " : /. e., counts continuing to live this present bodily 
life as a matter of little consequence compared with the attainment of 
eternal life, as even hateful to him if it cost him eternal life. This is 
not simply a maxim of prudence, foregoing a little life to gain a 
longer one. The two words translated "life" are different words, the 
first denoting physical existence and its accompanying opportunities 
and possibilities, the second denoting the existence of a moral being 
according to God's ideal for such existence. He that loves the former 
thing and clings to it loses it by failing to make the highest use of it. 
He that, counting it worthless in itself, is ready to surrender it, really 
saves it, and through it attains eternal life, /. e., fellowship with God 
{cf John 17:3), which is in its nature endless. Vs. 26, "if any 
man serve me, let him follow me": cf. again Mark 8:34. "And 
where I am, there shall my servant be also": these words are 
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usually understood as a promise of heavenly bliss, but perhaps rather 
mean that, in his suffering and self-sacrifice, the disciple shall share 
with him (cf. Mark 10:39; Matt. 10:24, 25; John 15:18-21), the 
promise of reward being first expressed in the words, " him will the 
Father honor." Vs. 27, "now is my soul troubled ": in view of the 
thought of the death he was to die. To the last and increasingly 
Jesus shrank with dread from his death at the hands of his people. 
"Father, save me from this hour": a prayer expressing his natural 
desire not to be put to death by sinful men ; not to have shrunk 
from this, in view of the sin that was involved in it for men, would 
itself have been sinful. "But for this cause came I to this hour": 
dreadful as it is, it is nevertheless duty ; and this is the other side of 
his desire ; and hence the petition, " Father, glorify thy name." Vs. 
30, "not for my sake, but for your sakes": the voice doubtless had 
for him a significance in strengthening him to endure what he had to 
endure ; but the people needed even more than he to learn that his 
death was not God's reprobation of him, but the achievement of God's 
own purpose. Vs. 31, "now is the judgment of this world: now 
shall the prince of this world be cast out": in its rejection of Jesus the 
world pronounces sentence on itself, and in the apparent triumph of 
the prince of evil he is himself defeated. Through his own death Jesus 
will overcome the evil of the world, and will (vs. 33) "draw all men 
unto" himself. Vs. 34, "how sayest thou, the Son of man must be 
lifted up": Jesus' self-designation, "the Son of man," was still a per- 
plexing one to the people. Since his triumphal entry they knew that he 
claimed to be the Christ, but with their idea of the Christ they did not 
see how he could also expect to die. So they ask whether perhaps after 
all the title "Son of man" indicates that he is not the Christ, but 
some other personage unknown to them. Vss. 35, 36, "while ye have 
the light," etc.: words of solemn exhortation and warning. Vs. 36, 
"departed and hid himself from them": with these words John marks 
the close of Jesus' public ministry to the Jews. There remains only 
his intercourse with his disciples and his oft-predicted death and 
resurrection. 

H 293. Notes on § 130, John 12 : 37-50. — Vss. 37-43 are the evangel- 
ist's summary of the results of Jesus' ministry in Jerusalem, so far as 
winning adherents is concerned, and his explanation of the fact. In 
general, they did not believe on him (vs. 37); yet many, even of the 
rulers, did believe (vs. 42), but did not dare profess it. This unbelief 
was in accordance with the character of the Jewish people, as Isaiah 
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described it long ago (vss. 38-40 ; cf. Stephen's similar characteriza- 
tion of the nation, Acts 7:51, 52). But that the evangelist did not 
mean that they were therefore not responsible for their conduct is 
clear from vss. 42, 43. 

Vss. 44-50 are either the evangelist's summary of Jesus' whole 
message to the people, or they should stand before vs. 36. Cf. \ 206. 
Standing after vs. 36, they cannot be understood as words actually 
uttered by Jesus on a specific occasion. The central thought of the 
paragraph, that Jesus came as God's representative, not to judge the 
world, but to bring light and salvation, and that he who receives him 
receives the Father that sent him and attains eternal life, makes it in 
fact a summary of his whole mission and message. 



^[294. Questions and Suggestions for Study. — (1) Tell the 
story of Jesus in the treasury. (2)* What element of Jesus' 
character does the event illustrate ? (3) What instruction does 
it carry for us? (4)* What did the coming of the Greeks who 
desired to see Jesus first suggest to his mind? (5) What other 
thought quickly followed it in his mind? (6)* What great 
principle did he set forth in this connection (John 12:24)? 
(7)* Does this principle apply to his life only, or to all men? 
(8) Explain John 12:25. (9) Explain vs. 26. (10)* What 
do you learn concerning Jesus' character and relation to God 
from the two petitions of his prayer in vss. 27, 28 ? (11) What 
concerning prayer from the whole incident? (12)* What does 
Jesus mean by "the judgment of this world " in vs. 31? (13) 
What does he mean by being "lifted up" and by "drawing all 
men" to him? What connection is there between the two? 
(14)* What does this whole incident show as to Jesus' attitude 
toward his death, and his thought about its significance? Think 
this through carefully and state it as accurately as you can. 
(15) Explain the perplexity and question of the people in vs. 
34. (16) What is the meaning and purpose of Jesus' warning 
in vss. 35, 36? 

(17)* Are the words of John 12: 37-43 those of Jesus or of 
the evangelist? (18)* What is the writer's explanation of the 
failure of the Jews to receive Jesus? (19) Are vss. 44-50 
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words of Jesus actually uttered by Jesus at this time ? If not, 
what are they? (20)* Write out a careful summary of what 
Jesus says in these verses, and consider whether it in fact sum- 
marizes his whole message to men. (21) In view of what Jesus 
here says, can any one of us justify ourselves either in rejecting 
him or in treating him with indifference ? What ought to be 
our attitude to him ? 

\ 295. Constructive "Work. — Write chap, xxxi of your "Life of 
Christ," bringing out with clearness Jesus' last message to the Jews in 
the temple, and conceiving and stating as clearly as you can the 
precise situation at the close of his public ministry to the nation. 

\ 296. Supplementary Topics for Study. 

1. Jesus' thought about the relation of the gospel to the gentiles. 

2. Jesus as the Light of the world : for his own generation ; for the 
present day. 

3. The truth of Jesus' claims in John 12 : 44-50, as tested by sub- 
sequent history. 
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